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a\2@ HE following Letter con- 
FR tains the itrongeltObjections 
that can poffibly be brought 
againft the Noiion, illuftrated 
in my laft, concerning Moral 
Evil. Bur as it is too long 
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aU 4 marks, in this Paper, [ muit 
VRRROINLA, defer them to another Time, 
nd fhall only obferve here, that the Writer of it, 
has taken an Opportunity to enrich his Subject with 
fome of the nobleft Sentiments of Philofophy, the 
Mind of Man is capable of. 


April 17. 1736 
To the PROMPTER. 


Othing affords me more Pleafure than thé 
IN Hours I pafs away in your Company twice 
2 Week, they are even pleafing when I endeavour to 
live them over again, yet upon recollecting the Sub- 


ject of your laft Paper, I finda Mixture of Unea- 


jinefs, arifing from a Diflike of a favourite Opinion 
of yours, which I conceived againft it, with more 
Hear and Warmth in my own Mind than became 
me, as you will find in the Courfe of this Letter. I 
don’t write to you now to juftify a Behaviour which 
1 condemn in my felf, and which I probably fhould 
not have been guilty of, had I not formed to myfelf 
fo extraordinary a Notion of your good Nature by 
your Writings, that, like a Man, who in Company 
with his Friends, pulls off his Sword, and jays it 
afide; fo in your Company, [I let fall the Mask of 
Ceremony and Form, to expofe my Foible, my 
vulnerable Part, which I think I may do without the 
Apprehenfion of your mifconftruing or misjudging 
my Sentiments. 

_ THE Queftion in Debate is, Whether there be any 
fich Thing as Real Evil ¢ You feem to be of Opi- 
nion in the Negative, and tho’ you have urged a 
great many Arguments in Support of your Opinion, 
yet you choote chiefly, to rely upon Epictetus, to 
whom you refer for fursher Satisfaction : [ have ac- 
cordingly read over the Paper with all the Attention 
I was Matter of, and muft own [ am {till uncon- 
vinced. The Reafons which oppoie my aflenting 
to him andyou, [hope will acquit me from the [m- 
puration of Obftinacy and Prepotieflion, and con- 
vince you, that my Defire is not, in any Retpect, to 
fet up for more than an Enquirer. [ {hail hardly 
rin inte any Opinion that will not prove to have 
been fome other Perfon’s, and [I wou'd as readily 
veceive an Opinion at fecond Hand from you as from 
Sir Ifaac Newton. 

““You fay Medea is excufable, becaufe when 
“ fhe murdered her Children, fhe did it to gratify her 
“ Anger, and revenge her felf upon her Husband : 
< She accounted this more prohtable than to fave 
“ her Children. Sheonly errs, and is deceived ; the 
“© Evil of rhis Action lies in her being deceived. 
“ She acted according to what the then felt to be 
“ the greateft Good. She was blind to the Impuife 
“ of Reafon, and faw nor, at that Inftanr, the Mark.” 

Turs Story of Afedea’s having murdered her Chil- 
dren, 1 fuppofe you inftanced, as capable of affect- 
ing the Mind with the mott lively Horror, it being 
an Act, which, ia common Speech, is called, bar- 


barous, cruel, and inhuman, and confequently fur 
nifhed you with this conclutive Argument; (viz.) 
Thar if Medea’s having deftroyed her Children did 
not deferve Punifhment, no Act that Man is capable 
of can deferve it, her’s being fuch an Act as we ge- 
nerally {uppofe to be criminal and vicious in the 
firft Degree. Shou’d a Man put on the amiable 
and inchanting Appearance of Friendfhip, fhou’d he 
get into your Secrets and Confidence, fhou’d he 
then betray you, expofe you to Shame and Contempr; 
fhou’d he aiterwards, (and before you could difcover 
his much to BE PITIED BLINDNEss) violate your 
Bed, corrupt your Wife’s Morals, devert her Affec- 
tions, and delude her from your Bofom, if after you 
had fuftered as much Afflition in that Way as human 
Fortitude could fupport it felf under, he thould bind 
you Hand and Foor, draw the Blood of your be- 
loved and innocent Babes before your Eyes, the: 
{pitin your Face, call you tame, abject Reptile, and 
force you to {wallow a Poiton, flow in irs Operation, 
but of exquifite Torture, You'd you not pity rhe 
poor blind miftaken Man ? you furely woud, for he 
did but act in Obedience to his Paffions——Thus, 
in my Opinion, have you, at one Shock, tumbled 
down the principal Pillar and Support of Morality ; 
you have endeavoured to prove, that the moft facred 
Rule of Action, is nothing more than a Phantom, 
fit for fickly Imaginations, or an ignorant Populace. 
Were I from this Principle, (viz.) That he who is 
actuated by Paffion caunet be criminal) to judge of 
you who thus confound Good and Evil, I would fay, 
that you. are humane and honeft by Conftitution, 
otherwife you would ftart at nothing, let the Vulgar 
give it never 10 criminal an Appellation. 

N Order therefore to account for your Meaning, 
Tam inclined to think, that you intend, by the Exam- 
ple of Medea, 1o thew, that a delirious or mad Man 
is not accountable for his Actions, or perhaps in 
the Courfe of your Papers on this Subject, you find 
you will be pufhed too hard upon the Point of 
inaking Evil a pofitive Being actually exifting, and 
fo force your felf into this Extreme, before hand. 
Whether Virtue be an actual Being (which I can- 
not conceive it to be) oronly the Relation which 
‘Things bear to one another , or, {uppofing Virtue to 
be a Being exiftent, then whether Vice be only the 
Negation or Privatiox cf Virtue, or an adtuval exiftent 
Being, will avail little in Morals, provided you allow 
that Vice, as fuch, is blameable and criminal. 

IF we were to examine the generally received 
Notion of: Virtue, we fhould find it contift in this, 
that the virtuous Man does things that tend to make 
others happy and ealy, while the vicious Man acts 
the direct contrary Part; thus I conceive that Virtue 
is no More than the Mode or Manner of the Mind, 
whit it is in a Ditpotition of doing what we fay-is 
good, and Vice is the oppofite or contrary Difpofition 
of the Mind. But Virtue,confidered more itrictly, 
may be faidto be, that juff Order and Harmony of 
the Whole of Thixgs, and in this Sente may be called 
univerfal Virtue, and it confifts in nothing more 
chan the Relation which all the Parts of the Univerte 
have to the Whole ; If you confine ic to Individuals, 
then it is that Relation which every Individual bears 
to the extire Order of Thiags, or to the particular 
Manner of Exiftence ef any otker Thing; and par- 
heniar Virene wi!) conult in conforming one’s felf 10 
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and Harmony of Things. Thus I conclude, that 
Virtue is the Mode of a Thing that exifts, and not 
an afual exiftent Being. In this Sente of Virtue 
and Vice, or Goodand Evil, I fhould fay, that a Mind 
difpofed to give another Pain, may be confidered as 
exifting in a moral evil Mode or Manner, and as 
tranfgreffing that univerfal Law or Order of Things 
that feemsto forbid the doing Mifchief to another. 
It is more than probable, that the uxiverfal Order 
of Things requires of us to preferve and nourifh our 
youtig and tender Infants; we perceive the Law 
prevail amongft all Kind of Creatures, therefore to 
aét contrary to it, would be a Departure from the 
eftablifhed Rule—When a Mind in this moral evil 
Mode, puts its Purpofes in Execution, then the Per- 
fon who fuffers has his Soul modify’d {0 as to feel 
Torment and Anxiety ;-and this, I call phyfical Evil, 
with Regard to him: IG you would confider Virtue 
and Vice, Good and Evil, in the Senfe which I 
have put upon them, you may deprive Evil of its 
altual Exiftence as 2 Being, and not ftrike at the 
Foundation of Virtue, which muft neceflarily tum- 
ble whenever you deftroy Vice; I mean Virtue, as 
applicable to Things as they now are framed, not 
but I think there may be a general Good without the 
committing of any evil Act ; but this is a mere 
Poffibility, and not to be hoped for, whilft Man 
confifts of the fame Proportion of Reafon and Paf- 
fions as he now does ;+—- Truth, Benevolence, Mercy, 
and Goodne/s, are not Beings exifting by themfelves ; 
but it is God or the univerfal Intelligence that is 
true, benevolent, merciful and good. Murder, Ra- 
pine and Treachery, are not a¢tual Beings, but they 
are the Minds of Mex formed or modified into thofe 
Intentions ; a Shadow is undoubtedly the Privation 
of Light, but Vice cannot poffibly be the Privation 
of what has no real Exifter ce, and is no more than 
the Mode of a Thing. Matter formed into a cir- 
cular Form, is called a Circle, yet a Circle is no 
Being of actual Exiftence ; it is nothing but Matter 
modified circularly ; the fame may be concluded with 
Regard to all the Operations of the Mind. 

You, Sir, (if [do not mifapprehend you) endea- 
vour to deftroy the Notion of Evil, left we fhou’d 
think that God was the Author of it;—but if we 
{uppofe that moral Evil is nothing but the Mode or 
Difpofition of an intelligent Being departing from the 
original Harmony and Order of Things, may we not 
likewife fuppofe that the omnipotent Being can make 
an Intelligence with innate Powers to modify or de- 
termine it felf, whether it will do an Act of Cruelty, 
or an Act of Benevolence? yet I think every Man, 
may from Self-Experience, difcover a Poffibility that 
God may beftow Powers upon a Man to determine 
him to what we call right, provided he makes a 
proper Ufe of them. This Power is called Free- 
will, and could you have proved the Exiftence of 
a Free-Agent, you would have juitified the omni- 
potent Author of the World, from the Imputation 
of Malice and Mifchief, without levelling the Boun- 
daries of Good and Evil.—You would have feen, 
that a Free-Agent, who difturbes tle Order and Har- 
mony of Things, who arrogantly and vainly fancies 
him(elf intitled to diffufe his Malignity to the Dii- 
quiet and Mifery of his Fellow Creatures, that fuch 
a Man muft be deemed to tranfgrefs again{ft the 4z- 
tribute of Gooduefs, which we fupfofe infeparabie 
from an infinitely perfect Being, and again{t that 
Law and Harmony, which he has eftablifhed in Na- 
ture. 

I wILt not take upon me.to fay, whether Man 
was created with Powers to determine his Will or 
not, but [am refolved fondly to indulge mylelf in 
the: pleafing Belief; it affords me this {miling Pro- 
ipect, that a future Happinels is referved for the 
Man who will make a right uie of his natural Powers, 
and endeavour to make a Part mn that Harmony and 
Order which I fuppofe the indnitely juit Lawgiver 
has ettablifhed. 
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thing that will promote and preferve the ju t Order - 





“to refemble the infinitely benevolent and ood Beiy> 
as near as the Abilities he has beftowed upon = 
will allow of. _. Withour thefe Motives, let ys “~ 
amine what the Confequence muft be to a focial 
Community. If we mutt not reckon Treachery ond 
Murder among Crimes-and evil A&s : if he who 
commits them be not doomed to fuffer Pain : with 
what, Propriety of Speech or true Reafon, can he 
be faid to be an Object of Pity. Pity is Compa/- 
fon, and nothing elfe: How then can you be fala to 
compaflionate a Man who does not fuffer ? his 
Error prevents a Con{cioufnels of any Crime, there- 
fore he cannot fuffer in this Life ; there is ro fuch 
Thing (according to you) as Evil, therefore he 
cannot fuffer inthe next World. How abfurd then 
would it be to pity a Man who neither can futter 
in this nor in the next World ? 

Ir you plant this Principle in the Breaft of the 
Affaffin, the Planderer and Treacherous, what wil] 
he have to relent? In my Mind he becomes an Ob- 
ject of Exvy rather than Pity ; for in gratifying his 
Paffions, and indulging what you call his miftaken 
Notions, as much FPleafure will arife to him as 
human Nature is capable of. —But why fhould we 
call thofe Notions miftaken which are productive of 
exquilite Pleafure without Pain? If you take away 
Evil, wherein will the Differenceof Mens Atiors 
conlift? Will you tell me, that the virtuous Man 
finds Pleafue in doing Good, that he delights in 
making others happy, that his Reward is the Plea- 
fure which refults trom his Actions: Be it fo. The 
Spiteful, the Cruel, the Vindiétive Man gives Pain 
and renders his Fe!low Creatures miferable : Well. 
but does ho not feel a more active and higher Ex- 
ultation of Spirits in fo doing, than the languid 


Spirits of him we call the good Man can ever po{~' 


fibly feel ? how does the vicious Man then become 
an Object of Pity; who tranfgreffes no Law, and 
dreads no Punifhment ? I own this Principle feems 
to me of mott malignant Tendency, and the more | 
fift into it, the more deformed it appears. 

You will be pleafed to obferve, that I have not 
taken upon me to fay, whether there be any fuch 
Things as moral Good and Evil, Vice or Virtue = al} 
my Aim has been to let you fee my’ Reafons’ for 
thinking your Method of Argument highly deftruc- 
tive of all Morality and focial Harmezy, this only J 
will venture to aflert, that there is fuch a Thing as 
phyfical Evil, and phyfical Good; I with alfo, nay, I 
hope there is oral Good and Evil; without it the 
Man we commonly call virtuous, would be ina 
wretched way ; he were to be pitied indeed,and would 
in Fact, be the vicious Man, for he often punifhes 
himfelf to avoid punifhing another. Would not 
the good Man’s Notions be really miftaken Notions 
fhould he fufter actual Pain in Obedience to his Ides 
of Virtue without the leaft Profpect of being diftin- 
cuifhed from the Monfter who wallowed in Satiety 
of brutal Paffions, with a {trong Conviction upon 
his Mind, that what he did was alfo right, according 
to your Way of Reafoning ?——Were not the virtu- 
ous Man, who fhouid chufe to confume in his Lut 
rather than pollute his Friend’s Bed, or feduce his 
Daughter, who would combat and ftruggle with 
his devouring Appetites, tho’ it coft him many 
an aching Heart; were he not, I fay, to be pitied, 
it there be no Diftinction between his Conduct and 
that of the perhdious Adulterer, who reveiled in 
actual Delight and melting Joys ? 

Icould fay a great deal more, but my Letter has, 
I believe, already exceeded the Bounds of your Paper. 
In Hopes theretore that you will give your felf che 
‘Troubie of examining my Objections to your Sy- 
ftem of Evil, I thail conclude forthe prefeat, ~ 
Your conflant Reader, 


CPy Dusrus. 
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rit-in our lait, inthe laft Parag. but two, for 
Te 7 of oe 2 . 
fubpfred, read fubjtitiuted. 
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